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1.Introduction
TheemperorHirohito,whosucceededtothethronein1926anddiedin
1989,wasthelongestreigningmonarchintheworld.Theawakened
JapanesenationalspiritandtheterritorialexpansionoftheMeijiera
(1868-1912)hadfar-reachingeffectsbeyondtheTaishoera(1912-1926)
andwellintotheShowaera(1926-1988)ofemperorHirohito.Inthe
processoftheJapanesemodernization,theneedforrawmaterialsand
marketsforthegrowingindustrialmachineledtowarswithChinain1894
and1937;theformerresultedinthecedingofTaiwantoJapanesecontrol.
Koreawasinvadedin1910,providingthefoundationfornationalantipathy
towardsJapanthatpersiststothisday.
Theworldwideeconomicdepressionofthe1930sgavethemilitarythe
abilitytoexpanditscontroloverthecountry,resultinginconquestsof
manyAsiancountries.Itled,however,totheultimatedisasterofthe
SecondWorldWar,whichbroughtnotonlythedestructionofalmostall
Japanesemajorcitiesbyfireandexplosivebombing,butalsothe
devastationofHiroshimaandNagasakiwhichwerethefirstandonlycities
evertobeatom-bombedintheworld.Itwasalsothefirsttimeinits
recordedhistorythatJapanhadeverbeenconquered.
Theprimarypurposeofthispaperwillbetoresearchtherelationshipり
betweenHirohito'scharismaandtheprewarsocioreligioussituationof
Japanwhichledthecountrytoopenwaragainstitssurroundingenemies.
ThispaperwillalsopursuesomecomparativestudiesofMalcolmXand
ofMahatmaGandhiandinhissociety,inordertogainprofound
understandingofsocioreligiousphenomena.Furthermore,someタ
comparativemethodsconcerningMaxWeber'scharismatictheorywere
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utilizedinthiswork.
皿.HistoryofRisingtheImperialPowerinJapan
り
Japan,atthetimeofHirohito'sbirthin1901,wasacountrythathad
encounteredanincrediblechangeintheprevious50yearsaftercenturies
ofisolation.TheopeningofJapananditsmodernizationjuxtaposedatime
warpformthe17thcenturytothelate19thcentury.Thisgreat り
alternationtookplaceundertheMeijiemperor,whowasHirohitosり
grandfatherandJapan'sfirstmodernruler.Althoughtherehasbeena
timeinthedistantpastwhenJapaneseemperorsruledaswellasreigned,
forathousandyearsormorebeforetheMeijieratheydidnomorethan
presideoveragovernmentthatwasopenlycontrolledbyaristocratsor
feudallords.1)
DuringtheTokugawaera(1603-1867),forexample,forover260years
theJapaneseemperorshadbeenpowerlessfigureheads,virtualprisoners
oftheshoguns,andmerelyhereditaryoverlords;however,atthesame
timetheywererealrulersofJapan.2)Thepositionoftheemperoratthat
timecanbeexplainedneitherbythewesternsenseofakingnorthatofa
pope.EventheJapanesepeopleintheendoftheTokugawaeracouldnot
fullyunderstandtheemperors'status.3)Therefore,beforetheMeijiera,
theemperorsinJapanplayedaveryuniqueroleandwereunclearfigures
asrulers.
1)YoshiakiKawahara,HirohitoandHisTimes:AJapanesePerspective
(Tokyo:KodanshaInternational,1990),viii.
2)EdwardBehr,Hirohito:BehindtheMyth(NewYork:VillardBooks,1989),3.
3)RyotaroShiba,SaigonoShogun[TheLastShogun](Japan:Bungei
Shunshuu,1974),32.
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FromthebeginningoftheMeijiera,however,theemperorwasofficially
recognizedasthehighestJapaneseauthoritybytheMeijiConstitution.4)
Theaimofestablishingtheconstitutionwastoshiftthecollapsedfeudal
systemintoanewimperialsystembycreatingtheabsoluteauthorityof
theemperorinordertouniteandmanipulatetheJapanesecitizensand
thescatteredlocalpowersofthesamuraifamilies.Newmoderngovernors
ofMeijiknewthattheJapanesewouldfollowandobeywhateverwas
orderedinthenameoftheparticularruler,justastheydidtotheirformer
localsamurairulers.5)UndertheinfluencefromtheEastAsian
cosmologicalmythofConfucianandBuddhistantecedents,theJapanese
owefilialpietytotheirparentsandloyaltytotheirruler.6)
皿.TheMeijiConstitutionandtheJapaneseEthos
Itisnoexaggerationtostatethatobligationtoaruler,atthattime,was
aJapaneseethos,andwasevenalivingpurposeespeciallyforthesamurai
warriors.RobertBellah,forexample,articulatesfromthewordsofa
Japanesesamurai:"becausetheyounglordwasdead,therewasnooneto
whomIcouldoffermylife,andthiswastheessenceofmyloneliness.To
4)Kawahara,ix.
5)Shiba,158.
6)
World(California:
RobertN.Bellah,BeyondBelief:EssaysonReligioninaPost-Traditionalist
UniversityofCaliforniaPress,1970),102.Bellahexplains
thattheEastAsiancosmologicalmythbestowstheviewthattheindividualis
seenasreceivinganendlessflowofblessingsfromhisparents,hisruler,and
ultimately,fromheavenandearth.Therefore,peopleowedebtsofserviceto
allfromwhomtheyhavereceived.Thenthepeopleethicallyhavetoshow
theirobediencetotheirruler.
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whomcouldIoffermylifeafterthis?"7)Therefore,withouthavinga
specificruler,theJapanesecouldneitherexperiencemeaningfullives,nor
functionashumanbeings.Inordertobestowavigorousspirittonew
Japanesemodernsociety,thestatehadtoestablishtheofficialrecognition
ofimperialauthorityasthesymbolicruleroftheJapanese.Thus,Bellah
statesthat"this[theMeijiemperorsystem]wasanattempttorephrase
theoldpresuppositionsinanewwayandtofitthemtothemodern
++8)
context.
TheMeijiConstitutioncalledemperorTennoo,theheavenlyruler,andり
gavelegitimacytothedocumentbyreferencetotheemperor'sdivine
descentfromthesungoddess,Amaterasu,andcategorizedthismythinto
Japanesefolkreligion,Shintoism.9)SincetheJapaneseideaofgodsand
faithswasbasedonamultiplicityandwassyncretistic,10)thismythfor
renovatingthedivineemperorcultfitwiththeirethosandcontrivedto
giveastrongimpactintotheJapanesemindsandsociety.
Bellah,therefore,notesthattheJapanesetraditionalcosmological
symbolismwasreformulatedbytheMeijiConstitution"especiallyaround
thepersonoftheemperor,whowasbynomeanssocentralinthe
traditionitself,inordertoprovideareligiouslegitimatingforthenew
Japanesestate."11)
AlthoughtheJapanesecitizensfollowedthedirectionoftheconstitution
andcalledemperorAYahitogarnei,alivinggod,andworshippedhim,the
7)
8)
9)
10)
Ibid.,105.
Ibid.,106.
Kawahara,ix.
WinstonDavis,JapaneseReligionandSociety:ParadigmsofStructureand
Change(NewYork:
11)Bellah,107.
StateUniversityofNewYorkPress,1992),33.
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imperialismutilizedbytheMeijigovernmentwasmerelyastrategyofthe
socialreformfromthecollapsedfeudalism.12)Hence,ToshiakiKawahara
reportsthat:
Againstthat[thehighestauthority],he[emperor]wasnotprovided
withanymechanismbywhichtointerveneintheday-todayrunning
ofthestate.Hedidnotpresideoverthecabinet,forexample.
Ordinancesissuedinhisnamehadtobecountersignedbyaminister.
asaresult,hisrolebecamebyconventionthatofrespondingtothe
recommendationsofthepowerfulmenwhocomposedtheexecutive
branchofgovernment.Iftheywereagreedonwhattorecommend,
itwasassumedthathewouldapproveit.la
Therefore,theemperorwasusedmerelyasatoolofaJapanesepolitical
reformandnationalsolidarity.ThisMeijiemperorsystemwassuccessful
tomodernizethecountryandhelpedtodevelopdemocratictendenciesin
anumberofareasuntilaround1930.14
Nevertheless,intheperiodbetweenthebeginningofHirohito'sreign
andtheendofthePacificWar,especiallyaftertheManchurianIncidentof
1931,thebalanceofpowerwithintheJapaneseelitegraduallyshifted
towardthemilitary15)sincetheriseoftheultranationalistmovement
supportedthemilitaryconcept:a"purified"politicalstructureunderthe
12)ToshioIritani,GroupPsychologyoftheJapaneseinWartime(NewYork:
KeganPaulInternational,1991),2.
13)Kawahara,x.
14)Bellah,108.
15)Iritani,19.
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emperor.16)Thedramaticdevelopmentofanti-Westernismandanti-
modernismwasconveyedbynationalistswhobelievedtheconcept
kunminitchi(emperorandpeopleasone)wouldrenewandrescueJapan
fromitsdifficulties.17)Militaryleadersacquiredpoliticalpowerandcould
actindependentlyfromtheciviliangovernment.18)Thismovementfinally
ledtheJapanesepeopletotheabsolutedisasterofWorldWarIL19
N.DirectionalChangeandSocioreligiousReactions
NumeroushistorianscallthetimebetweentheManchurianIncidentand
theendofW.W.II"the15-YearWarPeriod"20),andtheytrytoexplain
whysucharapidchangeoccurredinafewyears.ToshioIritaniassumes
thatthereweretwospecificreasonsfortherisingofthemilitaryandof
theultranationalists.Onewasaneconomiccrisiswhichwascausedby
theWallStreetCrashattheendof1929.21Theotherwasaterritorial
crisisinManchuriaandChinawhichwasthreatenedbyEuropean
countries.22)Thosedomesticandexternalcrisescreatedconditionswhich
wereprecipitoustothoseamongthemilitarywhoplottedtotakepolitical
powerandbringJapanundermilitarycontrol.Thereasonwhy
nationalistssupportedthemilitarycontrolwasthattheJapaneseArmy
16)Kawahara,x.
17)R.L.Sims,APoliticalHistoryofModernJapan1868-1952(NewDelhi:
VikasPublishingHousePVTLTD,1991),209---.
18)Iritani,19.
19)Bellah,108.
20)HyoungCheolLee,GunbunoShouwaShi[TheHistoryoftheMilitaryinthe
ShowaEra],Vol.1,(Japan:
21)Iritani,20.
22)Ibid.,21.
NHKBooks,1986),6.
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andNavywereundertheemperor'sdirectcontrolwhichwasaddressed
bytheMeijiConstitution.23)Therefore,thereexistedamongthemasenseヲ
ofbeingtheemperorsprivatearmyandthebeliefthatthemilitarywas
quiteindependentofthemodernizedJapanesestate.z4>
ThenationalistssawtheinfluencesfromthemodernWestasa
"
spiritualbreakdown,"andtheytriedtoovercomeitthroughthepowerof
the"Japanesespirit."25)Thecenterofthe"Japanesespirit"wastheperson
ofthedivineemperor,Hirohito,becausetheJapaneseunderstoodthatthe
emperorandthepeoplewereunitedinthesacredcountryofJapan
(Shinkoku).26)Kawaharaidentifiesthenationalistmovementastheheart
ofJapan'sprewarillscausedbyanemperorsystem.27)Frommypointof
view,however,thismovementwasnotsuchanationalillness,butan
inescapablereactionfrom"agreatsocial-psychologicalrevolution"zs)
causedbythemodernizationfromtheWest.Inotherwords,theジnationalistmovementwasaremedyforJapan'sillswhichwerecausedby
modernization.
IntheendoftheTokugawaperiod,thevastmajorityofJapaneseaimed
attemporaryrelieffromthechaoticsituation,andthentheMeiji
23)Ibid.
24)Ibid.
25)Bellah,64-65.
26)Sims,211.Simsexplainsthattheuniquerelationshipbetweenemperorand
peopleissignifiedbythewordstennonokokumin,んo肋 挽 切notenno(the
emperor'speople,thepeoplesemperor).Bothapproachesdrewonthelate
TokugawaviewofJapanasshinkoku(thesacredcountry)andonthekazoku
kokka(familystate)mythwhichhadbeenofficiallypropagatedintheMeiji
period.
27)Kawahara,x.
28)Bellah,66.
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Restorationoccurred.However,thislongingoftheRestorationdidnot
signifythatthepeopleaimedatapermanentstructuralchangeatthe
beginningoftheMeijiera.Theymerelydesiredachangefroman
unstablelifeconditiontoastablelifecondition,butnotasocialor
structuralchange.29)However,themodernWestbroughtvarious
ideologicalandsocialdiscontinuitiesintotheJapaneseculture,andthose
changesbecameprofounddissatisfactionsofthemoderncultureand
societyfortheJapanese.30)Bellahillustratesthedifficultiesofthecultural
alternationasfollows:
Thenotionthatconsciousdirectionalchangeisaprimaryhuman
responsibilitypresentsenormousproblemsforsocialaswellas
psychicandperhapsevenbiologicalbalance.Itseemstoviolateone
ofthecardinalrequirementsfororganizedactionofanysort,namely
theneedforcontinuity,forstabilityoforientation--inaward,for
identity.Wemustnotforgetthatinallthegreattraditional
civilizationsthenotionofchangewaschargedwithhorrorandfear
andwascontrastedwiththatwhichiseternal,whichdoesnotchange,
andwhichaloneisofvalue,asintheChristianideaofGod.31
Thenationalistmovementwassimplyheldbythosewholongedtoreturn
theMeijivalueswhichwerelostintheprocessofmodernizationandto
restorethepoliticalsystemtowhattheMeijioligarchshadintendeditto
be,32)sincethemodernizationhadweakenedthenationstateasasourceof
29)
30)
31)
32)
Davis,137.
Sims,208.
Bellah,67.
Sims,212.
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Japaneseidentity.Theaforementioneddomesticandexternalcriseswere
merelytriggeredbyareactiontothemodernWest.Therefore,the
Japanesenationalistmovementwasanearlierexampleofareturntothe
rootsphenomenonwhichiscurrentlyoccurringamongnumerousnon-
Westerncivilizations.33>
V.AComparativeStudyoftheRootsBackPhenomenon
ThenationalistmovementinIndiacouldbethebestandmostidentical
modelofsuchaphenomenonwhichbeganearlierthanthatofJapan,
thoughIndiadidnotrespondbyforceasJapandid.MahatmaGandhi,the
leaderofthenonviolentmovement,finallyledIndiatonational
independencefromtheBritishgovernment.Intheprocessofhis
campaign,GandhistressedtheconceptthatIndiawasanationwitha
special"spiritual"vocationwhichsignifiedlivingsimplyinself-sufficient
villages.34)Accordingly,Gandhi'sschemewastorejecttheindustrialization
andtheideologicalinfluencesfromthemodernWest.InGandhi's
newspaperIndianOpinion,forexample,hestronglycondemnedthe
moderncivilization.35)GandhiidentifiedallofWesterncivilizationas
immoralandnon-religiousandwarnedagainstimitatingthemodern
West.36)InthedepthofGandhi'snonviolentmovement,therewasa
33)SamuelP.Huntington,"TheClashofCivilizations?"inTheClashofthe
Civilizations?TheDebate(NewYork:ForeignAffairsReader,1993),26.
34)SusanneHoeberRudolphandLloydI.Rudolph,Gandhi:TheTraditional
RootsofCharisma(lll.:theUniversityofChicagoPress,1983),62.
35)DennisDalton,MahatmaGandhi:NonviolentPowerinAction(NewYork:
ColumbiaUniversityPress,1993),20.
36)Ibid.
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particularaimthatwastoreconstructIndiancivilizationonthesimple
ethicalandreligioustruthsfoundinthetraditionofIndia.37)
Thosewhoreturntotherootsphenomenacanbefoundevenwithina
Westerncountry,suchasAmerica,inwhichthereisobvioussociocultural
dichotomybetweenwhiteandnon-white.ThelifeofMalcolmXitselfcan
beunderstoodasasocioreligiousleveloftherootsphenomenon.After
strugglingwiththeracialchasm,Malcolmfirstattemptedtoimitate
whites.38)However,Malcolmrealizedthatmultitudesofblackpeoplein
Americaarebrainwashedintobelievingthattheblackpeopleareinferior
andthatwhitepeoplearesuperiorandthatthisiswhyblackpeoplein
Americatrytofollowwhitestandardsintheirliving.39)
Throughhisexperiencesofbeingatargetofracismfromwhite
Christians,hisabhorrenceofwhitepeopleandofChristianityincreased.40)りInprison,MalcolmbecameaBlackMuslim,becauseElijahMuhammads
teachingof"thewhitepeopleasdevils"metwithhisanimositytoward
whites.41)Afterhisreleasefromprison,Malcolmbecameapowerful
preacherintheNationofIslam,proclaimingtherevelationofElijah
MuhammadtomakeblackpeoplerealizetheevilofwhiteChristiansand
tohaveaspecificidentityasablacknation4z)Themostimportantelement
foundinMalcolm'srootsphenomenonisthathecompletelyrejected
ChristianityitselfsincehesawthatChristianitywastwistedbyevilwhite
37)Ibid.
38)AlexHaleyandMalcolmX,TheAutobiographyofMalcolmX(NewYork:
BallantineBooks,1965),1-55.
39)
40)
41)
42)
Ibid.,54.
Ibid.,12,27,36,andmanyotherplaces.
Ibid.,164-8,174.
Ibid.,211-2.
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peopleinordertobrainwashblackpeople43>SinceMalcolmbelievedthat
Christianitybelongedtothewhites,heidentifiedthetwistedChristianity
itselfastheenemyoftheblackpeople,justasGandhiandtheJapanese
peoplerejectedentireideologiesandculturesofthemodernWest.
WhiletheresponsesaredifferentbetweentheJapanesenation,the
Indiannation,andtheAmericanblacknation,theattitudesof
reconstructingoracquiringracialidentitythroughrejectingsociocultural
andsocioreligiousmanipulatorsaredistinctiveanalogouspointsasareturn
totherootsphenomenon.
Iritaninotesthatafeatureofthefoundationofpatrioticnationalismis
"thepossessionofacommontraditionandacommonmemoryofsufferings
enduredandvictorieswonwhichisoftenexpressedinsongandlegend."44>
Thissimplestatementwillbeunderstoodasaproperlydefinedfeatureof
thepsychologicalfoundationofthenationalismmovementwhenwe
examinetheabovethreenationalismmovements.Inparticular,itis
obviousinthecaseofGandhiandMalcolm,thatthosetwomodelsof
nationalmovementsexposedintenselysimilarsituationsintermsofracism
fromwhites.AlthoughtheJapanesedidnothaveacommonexperienceof
racism,theexistenceofEuropeancoloniesinAsiawouldbeacommon
memoryoffear.Thosecommonexperienceswereoneofthereasons
whichcausedthereturntotherootsphenomenonandtoraiseanational
movementineachcountry.
VI.AComparativeStudyontheMethodsofRejectiontotheModernWest
Thereisaremarkabledifferencebetweenthenationalistmovementof
43)Ibid.,162-3,200.
44)Iritani,23-24.
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IndiaandthatofJapanregardingthewayofrejectiontothemodern
West.TheformeractedagainsttheBritishgovernmentthroughthe
nonviolentmovementundertheguidanceofGandhi;ontheotherhand,
thelatteropenedwaragainstotherAsiancountriesandtheU.S.under
theleadershipofHirohito.TheJapanesereactiontothemodernWestwasり
verysimilartothatofMalcolm'sangry,bitter,andracistdenunciations.
WhileGandhididdenounceentiremoderninfluences,hisseparatismnever
wentasfarasthatofMalcolmandoftheJapanese.45)ItwastruethatコヲGandhi'semphasisonnonviolencerescuednumerouspeoplefromacting
againsttheBritishgovernmentbyforce.46)Theoppositewayofrejection
betweenGandhiandJapanwasalsotheresultoftremendouspoliticaland
circumstantialdifferencesbetweenthetwocountries:IndiawasaBritish
colony;Japanwasnotacolonialcountry,buthadjustopenedthecountry
about50yearsprevioustothe15-YearWarPeriod.Inadditiontothe
abovedifferences,therearealotofsocioreligiousdiversitiesbetweenthe
abovecountries.
A.MalcolmandHisFollowers
IntermsofMalcolmXandhispeople,themythofYacubplayed
distinctiveroleforrisingtheblackpowermovementintheU.S.47)This
mythencouragedtoincreaseabhorrenceofwhitepeopleinthemindsof
black-Americans,andcreatedquitedifferentreactiontotheiroppressors
fromIndiansdid.ElijahMuhammad'steachingof"thewhitepeopleas
devils"deeplytouchedthosewhoexperiencedracialdiscriminationfrom
whitesandledtheNationofIslamaconflictreligionwithChristianity.
45)
46)
47)
Dalton,173.
Ibid.
AlexHaleyandMalcolmX,168.
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FortheBlackMuslims,theblackpowermovementwas,inasense,the
revivalismoftheblackauthoritywhichtheybelievethattheyusedto
have.Accordingly,thedestructionofthewhitepoweristheonlywayfor
Malcolmandhisfollowerstoattaintheirlivinginsecurity.
Frommypointofview,sincemostblackAmericansdidnothavea
specificidentityasablacknation,theydesiredtoobtaintheirsolidarity
withareligionotherthanareligionforthewhite,suchasChristianity.
FortheBlackMuslims,separatingthemselvesfromChristianitysignified
anindependencefromtheCaucasian-centeredAmericansociety.This
attitudeoftheNationofIslamfittedwiththeethosofAmerican-blacks:a
hatredofwhites.Therefore,joiningtheNationofIslaminordertogaina
blackpowerwastheeasiestreactionformostblacksinAmerica.
B.GandhiandHisFollowers
ComparedtoMalcolm,Gandhifirmlybelievedintheuniquepowerof
nonviolentresistanceinordertoattainrighteouspoliticalends,sinceit
wastheonlypathtocombineaIndiantraditionwithsocioreligious
agendas.Althoughethically,therewasadistinctionbetweenthemartial
racesandthenon-martialracesintheHinducastestructureandculture,
thenon-martialracesmainlyproducednationalism.48)Rudolphnotesthat
"nottoretreat,tosufferpainwithoutretaliation,tostayandsuffermore
inordertomasterahostileorstubbornhumanreality--these
expressionscapturedimportantelementsofwhatGandhiaskedof
India."49)Thisteachingoftapasha(self-suffering)couragetouchedthe
48)Rudolphs,11-12.Rudolphwritesthat"ithadaccumulatedethicaland
historicalmeaninginHinducastestructureandculture,whichinculcateda
non-violentperspectiveinsomecastesandanaggressiveoneinothers."
49)Ibid.,31.
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ideaoftheIndiannationalists.sincethetraditionalHindubelievedthat,ジ
people'scapacityforself-controlenhancedtheircapacitytocontroltheir
enVirOnment.50)
Gandhialsostressedthewordswaraj,whichissynonymouswith
〃zoんs加,sinceithadrootsofIndiantradition.51)AccordingtoHindu
traditionalbelief,thecorollarygoalofallcreaturesiscalledmoksha,which
signifiestheliberationfromthefinitudethatrestrictspeoplefromthe
limitlessbeing,consciousness,andblisstheirhearts'desires.52)Unless
peopleattained〃aoksha,theyhavetobecontinuallyinvolvedinnever
endingliferebirthcycle,suchassamsara.53)Theformofeachsarnsarais
determinedbykarma(deeds)ofeachcreatureinpreviouslives.Equally,
thepresentkarmaofeachcreaturerelatestodeterminationofitsfuture
experiences.Althoughtheliteralmeaningofkarmaiswork,itsignifies
themorallawofcauseandeffectinadoctrinalsense.54)Furthermore,
sinceeachindividual'smorallife(karma)determinesheorherfuturelife,
eachofthemhastohaveentireresponsibilityforhisorherownfuture
50)Ibid.,15and32.Rudolphsexplainsthat"self-sufferingcourageis
susceptibleoftworatherdifferentmoralemphases,onethatisquiteas
aggressiveinspirit,ifnotinform,asviolence,andonewithoutmuch
overtones.AsthetraditionalweaponoftheBrahman,whoseprotestagainst
oppressiverulewasoftenfasting,self-injury,orevensuicide,whichwould
drawupontheoppressorthesupernaturalsanctionsofhavingcausedthe
deathofaBrahman,itsubstitutedspiritualviolenceforphysical."
51)Dalton,34.
52)HustonSmith,TheWorld'sReligions:CompletelyRevised&UpdatedEdition
oftheReligionsofMan(NewYork:HarperCollinsPublishers,1991),21.
53)Ibid.,63.
54)Ibid.,64.
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life.55)Therefore,Gandhi'snonviolentresistanceandGandhi'sremarkof
swarajdeeplytouchedthepeopleinIndia.
MostIndianshonoredsuchtraditionalHindubeliefsandviewedthe
traditionalconsensualwayasmoralandthemodernadversarialwayas
evil;however,theycouldnotactbecauseoftheself-interestedruleofa
dominantcaste.56)However,Gandhimanifestedhimselfasthetrue
exemplaroftheIndiantraditionbyhisdeeds,though"heneverbecamea
greatspeaker."57)Appealingtosharedexpectationsandrecognitions,
Gandhiwasabletorevitalizetraditionwhilesimultaneouslybreakingwith
someofitsentrenchedvalues,practices,andinterests.Thus,mostofコリ
Gandhlsfollowersinthenationalistmovementacceptedhispolitical
leadershipevenwhilerejectingornothearinghismessageofreligious
commitmentandsocialreform.58) ウ
GandhiwasatruetypeofacharismaticholderinthelightofWebers
understandingofacharismaticcharacter.Weberstatesthat"charisma
knowsonlyinnerdeterminationandinnerrestraint.Theholderof
charismaseizesthetaskthatisadequateforhimanddemandsobedience
andafollowingbyvirtueofhismission."ss>Gandhi'scharismaticclaimwas
recognizedbythosetowhomhefelthehadbeensent.60)Furthermore,
55)Ibid.
56)Rudolphs.,5and34-36.Rudolphstatesthat"theauthenticitywithwhichhe
[Gandhi]soughtvirtueandthehighestreligiousgoalsthroughself-control,
truth,andnon-violencere-enactedafamiliarbutrarelyrealizedcultural
model,thatofthesaintlyman."
57)Ibid.,5.
58)Ibid.,62.
59)MaxWeber,FromMaxWeber:EssaysinSociology,trans.anded.byH.H.
GerthandC.WrightMills(NewYork:OxfordUniversityPress,1946),246.
60)Ibid.
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コリ
Gandhlscharismaticdominationwastheveryoppositeofbureaucratic
domination.61)Therefore,Gandhiacquiredhischarismaticauthority
throughhisgiftedcharacterandthevoluntaryresponseofothers,andthe
Indiansocietyacceptedhimastheleaderofthenationalismmovement.
Then,theIndiansocioreligioussolidaritywhichwasfosteredunderthe
powerofGandhi'scharismaticleadershipledtothenon-violence
movementwhichfinallymadeIndiaindependentfromtheBritish
government.
C.HirohitoandHisPeople
ThequestionofwhythenationalistmovementinJapangrewrapidly
afterthe1930shasproducednumerousdebatesamongJapanese
historians.AsImentionedpreviously,theeconomiccrisisandthe
territorialcrisiscausedareturntotherootsphenomenon.Thesedomestic
andexternalcriseswerecertainlyapartofthereasonsforreturnsince
thoseproblemswereamatterofnationalemergencyfortheJapaneseat
thattime.However,aquestionarises.WhydidHirohitoandtheemperor
systembecomethecenterfortheideologyofnationalismandimperialism,
anda"readymadestartingpoint,"62)eventhoughinthebeginningofthe
MeijiRestorationtheemperorwasmerelyapoliticaltoolfornational
solidarity?
Therearesomepotentialreasonsforthisquestion,andthosereasons
arerelatedtotheJapanesevaluepatternswhichBellahlistedinhisessay
"ValuesandSocialChangeinModernJapan."63)Bellah'slistofthe
61)Ibid.,247.
62)Bellah,108.
63)Ibid.,114-44.
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Japanesevaluepatternsareasfollows:
1.Valueisrealizedingroupsthatarethoughtofasnaturalentities.
Thecommunityisthelocusofvalue.2.Thesegroupsarethoughtto
beintegratedwiththestructureofrealityandthusareendowedwith
asacredquality.3.Thereisadivine-humancontinuityinwhichthe
symbolicheadsofgroupshaveandespeciallyimportantplace,being
especiallyendowedwithasacredquality.Oneoftheirfunctionsisto
relatethegrouptothedivineancestorsandprotectivedeities.This
patternappliesatmanylevels,e.g.,family(anditsancestorworship),
village(andlocaldeity,ujigami),andultimatelythewholecountryat
whoseheadistheemperor(andabovehimtheimperialancestors).
4.Individualsexistbecauseofacontinuousflowofblessingsfrom
spiritsandancestorsthroughthesymbolicheadsofgroups.The
individualisobligatedtoworkinordertorepayinsmallmeasurethe
blessingshehasreceivedandtosacrificehimselfforthegroupif
64)necessary....
OneofthereasonsforthequestionwastheingrainedShintoismin
Japanesemindsinwhichtheemperormythwascombinedthroughthe
MeijiConstitution.DuringtheTokugawaera,Shintoismconsistedof
numerouslocalgroups(parish),calledujiko,whichhavebeenregardedas
inclusiveterritorialunitscomposedoffamilieshavingrightsand
obligationsinthecultofthelocaltutelarydeity:ujigayniorchinjugayni.s5
Throughoutlife,membersofeachlocalgroupfeltaresponsibilityand
64)Ibid.,116-7.
65)Davis,20.
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loyaltytotheirparticularujigamiandujiko.Moreover,sinceeachlocal
parishwasarepresentativeofalocalcommunity,withdrawalfrom
membershipsignifiedisolationfromthecommunityss>
BecausetheancestorsoftheimperialfamilywereveneratedasShinto
deitiesthroughthemythoftheconstitution,Shintoparishesthroughout
theJapaneselandwereenrolledtoserveasoutpostsofthegovernment's
nationalisticandmilitaristicpropaganda.Japanesemoralitytraditionally
hadbeenmeasuredbythedegreeofhonororshamethattheindividual
broughtupontheancestorsofhisfamily.Byspreadingtheworshipofthe
imperialancestorstotheancestorsofalloftheJapanese,theobligations
thatindividualsowedtotheirfamiliesandtothelocalShintogodswere
sublimatedandtransformedintoloyaltytothestate.Thus,bygraftingits
ideologyintothetraditionalfolkpracticesofShintoandancestorworship,ウthegovernmentmanipulatedthepeoplesprimitiveandnationalfeelingsof
pride,guilt,andconscience,makingthesetheemotionalbaseforanew
civilreligion.67)Inotherwords,thepersonoftheemperorbecamethe
centerofJapanesetraditionandthereligioussymbolitselfforeachlocal
groupthroughtheMeijiConstitution.
Theotherreasonfortheaforementionedquestionwasthattheemperor
gainedcharismatickingship,whichcouldbeexplainedbyasenseof
Weber's"warlord,"68)throughthelegendofthekamikaze(divine
wind).69)ThelegendwasinventedfarbeforetheMeijieraderivedfrom
theMongolia-JapanWarsin1274and1281.WhenJapanwasalmost
invadedduringthewarwithMongolianfleets,ahugetempestblewand
66)Ibid.,21.
67)Ibid.
68)Weber,FromMaxWeber:EssaysinSociology,251.
69)Iritani,24.
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sankalltheMongolianships.ThishugemysteriouswindprotectedJapan
andbroughtJapanvictory.Moreover,thissameincidentoccurredtwice
inwarsagainstMongolia.70)Therefore,theJapaneseatthattimebelieved
thattheJapanesegodsusedhugewindsandprotectedthecountryfroma
foreignenemyandthatJapanwasneverdefeatedbecausethegodswere
withtheJapanesenation.Thisstoryisthebasisforthelegendofthe
kamikazeandhadbeenpasseddownovergenerations.Eveninthetime
ofHirohito,thelegendgaverisetothesuperstitionthatintheeventofan
enemyinvasionthekamikazewouldblowuptodefendJapan,andto
defendthesenseofthenationalsuperiorityfortheJapanese.
Aftertheformationofmodernnationalforcesintheearlyperiodofthe
Meijiera,JapanhadobtainedthevictoryfromboththeSino-Japanese
Warin1894andtheRusso-JapaneseWarin1904.Thevictoryofthetiny
JapanesecountryagainstthemassiveRussiancountryinparticular
bestowedupontheJapaneseasenseofconfidenceandnationalstatusasa
worldpowerandasthemostprogressivenationinAsia.Furthermore,in
1914JapanenteredtheFirstWorldWartakingthesideoftheAllies,
France,England,andtheU.S.Japanavoidedanyactualfighting,andthus
sheremainedalmostunscathedasavictoriousnation.71)
Thosememoriesofvictoryconfirmedtheconceptofthekamikaze
legendthatnoforeignpowercouldovercomethesacredcountryJapan,
andfosteredanationalspiritwhichwascenteredonthepersonofthe
emperor.Frommypointofview,mostJapaneseatthetimeofthe15-
YearWarPeriodbelievedthattherewasaninevitablecontinuation
betweenthegodsinthelegendofthekamikazeandthepersonofHirohito
70)Ibid.
71)Ibid.,25.
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inthelightoftheJapanesevaluepattern.SinceHirohitowasthoughtof
asthelivinggodandtheheadofthesacredJapanesecountry,the
Japanesebelievedthathehadadirectrelationshipwiththedivine
ancestorsandprotectivedeities.72)
IntermsoftheJapanesefaithinrelationbetweenHirohitoandJapanese
protectivedeities,Hirohito'scharismahadamagicaldimension.73)
However,thischarismawassubordinatetoabroaderandmoreessential
dimension,namelythatofawarlord.74)Neitherwasthereanyspecificり
herowhowasappropriateinthesenseofWeber'swarlordinthehistory
oftheJapaneseemperors,norwasHirohitothechieftainofwar.Only
throughlegenddidHirohitobecometheholderofthewarlordcharismaticタ
powerinJapan.Hirohito'ssupernaturalpowertoldbythekamikaze
legendassociatedwiththeJapanesevaluepatternsofthecontinuity
betweenagodandahumanbecamethemainobjectofJapanesefaith.
WhenJapanexperiencedanationalcrisisfromtheoutside,thisfaith
wasmixedwiththeJapaneseethos:obligationtotheruler.Then,the15-
YearWarPeriodbegantoprotecttheirsacredcountryforthesakeof
Hirohito.SincetheJapanesebelievedthatJapanwasthesacredcountry
ofthegods,workingforthecountrysignifiedproofoftheobligationto
Hirohito.Moreover,throughouttheJapanesesamuraihistory,dyingfor
thesakeofarulerinaterritorialbattlewasverycommon.ThissamuraiウtypeoftheJapaneseethosandsocioreligiousphenomenonofHirohitos
charismaticrulershipmotivatedanopenwaragainstthesurrounding
enemiesofJapan.
72)
73)
74)
Bellah,116.
MaxWeber,TheSociologyofReligion(Boston:BeaconPress,1922),29.
Ibid.,FromMaxWeber:EssaysinSociology,251.
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Vd.Conclusion
Directionalchangescauseda"backtotheroots"phenomenoninthe
Japanesenation,theIndiannation,andtheAmericanblacks.Fearof
losingidentityandideologicalgapsweretheturningpointstoraise
nationalismmovements:thedomesticandtheinternalcrisesawokethe
Japanese;alongtimesufferingfromtheBritishcolonialmanipulation
motivatedIndia;attacksbyracismstimulatedtheblackAmericans.These
threecasesshowthatthenationalismmovementisaproductof
socioreligiousreactionstosocialandideologicalalternations.
However,diversesocioreligiousbackgroundspromotedifferentreactions
ineachcountry:JapanopenedwaragainsttheWest;Indiapromotedthe
non-violencemovement;blackAmericansestablishedtheNationofIslam
toactagainstwhiteChristianity.Suchdiversebackgroundsalso
formulatedprominentcharismaticleadersineachcountry:Hirohito,
Gandhi,andMalcolm.Eachcharismaticleaderbestowedtremendous
influencesandvigorousnationalspiritsupontheirpeopleandsociety.
Inparticular,Hirohitohadauniqueandcomplextypeofcharisma.
BecauseoftheJapaneseethos,oneparticularrulertowhomtheJapanese
owedobediencehadtobeestablished.AstheShowaemperor,Hirohito
gainedhischarismabynoselfeffort,butthroughthenationalethos,the
ShintomythintheMeijiConstitution,andthekamikazelegend.Under
thenameofHirohito,theJapanesenationfellintotheultimatedisasterofり
W.W.IIandthedevastationofHiroshimaandNagasaki.HirohitosveryりnameisareminderofJapansextraordinaryrise,fall,andresurrection.
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ComparativeSocioreligiousStudies:
TheRelationshipBetweentheCharismataand
theSocioreligiousSituationsFocusontheEmperorHirohito,
MalcolmX,andMahatmaGandhi
IsaoMATSUDAIRA
Theprimarypurposeofthispaperwillbetoresearchtherelationshipウ
betweenHirohitoscharismaandtheprewarsocioreligioussituationof
Japanwhichledthecountrytoopenwaragainstitssurroundingenemies.
ThispaperwillalsopursuesomecomparativestudiesofMalcolmXandof
MahatmaGandhiandinhissociety,inordertogainprofound
understandingofsocioreligiousphenomena.Furthermore,someり の
comparativemethodsconcerningMaxWeberscharismatictheorywere
utilizedinthiswork.
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